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In the name of Allah, Most Gracious, Most Merciful

Name
The Qurah derives its name from the very first word wan
Najm. This title also does not relate to the subject matte
but is a name given to the Surah as a symbol.
Period of Revelation

According to atradition rel ated by Bukhari, Muslim, Abu
Daud and Nasai, on the authority ofAbdullah bin Masud,
the first Surah in which a verse requiring the performance
of a sajdah(prostration) was sent down, is Surah AfNajm.
The parts of this Hadith which have been reported by|x
Aswad bin Yaad, Abu Ishaq and Zubair bin Muawiyah x
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from Ibn Masud, indicate that this is the first Surah of the
Quran, which the Prophet (peace be upon him) had
publicly recited before an assembly of the Quraish (an
according to Ibn Marduyah, in the Kabah) in which both
the believers and the disbelievers were present. At the er
when he recited the verse requiring the performance of
sajdah and fell down in prostration, the whole assembly
also fall down in prostration with him, and even those
chiefs of the polytheists who were in the forefront of th
opposition to the Prophet(peacebe upon him) could not
resist falling down in prostration. lbn Masud says that he
saw only one man, Umayyah bin Khalaf, from among th
disbelievers, who did not fall down in prostration but took
a little dust and rubbing it on his forehead said that that
was erough for him. Later, as Ibn Masud relates, he sav
this man die in the sate of disbelief.

Another eye witness of this incident isMuttalib bin Abi

Wadaah, who had not yet become a Muslim. Nasai ar
Musnad Ahmad contan his own words to the effectWhen
the Prophet (peacebe upon him) recited the Surah An
Najm and performed the sajdah and the whole assembl
fell down in prostration along with him, | did not perform

the sajdah Now to compensate for the same whenever
recite this Surah | make sure neser to abandon its
performance.

Ibn Saad says that before this, in the Rajalof the 5th year
of Prophethood, a small group of thecompanions had
emigrated to Abyssinia. Then, when in the Ramadan of th
same year this incident took place the news spread that tl
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Prophet (peacebe upon him) had recited Surah AnNajam
publicly in the assembly of the Quraish and the whol
assembly, including the believers as well as the disbelieve
had fallen down in prostration with him. When the
emigrants to Abyssinia heard this news they formed th
Impression that the disbelievers of Makkah had beome
Muslims. Thereupon, some of them returned to Makkah ir
the Shawwal of the 5th year of Prophethood, only to lear
that the news was wrong and the conflict between Islal
and disbelief was raging as furiously as before
Consequently, the second emigratio to Abyssinia took
place, in which many more people left Makkah.

Thus, it becomes almost certain that this Surah we
revealed in the Ramadan of 5th year of Prophethood.

Historical Background

The details of the period of revelation as given above poi
to the conditions in which this Surah was revealed. Durin
the first five years of his appointment as a Prophet, th
Prophet (peacebe upon him)had been extending invitation
to Allahd religion by presenting the divine revelations
before the people only inprivate and restricted meetings
and assemblies. During this whole period he could nev
have a chance to recite the Quran before a commc
gathering openly, mainly because of the strong oppositic
and resistance from the disbelievers. They were well awa
of how magnetic and captivating was the Prophés (peace
be upon him) personality and his way of preaching anc
how Iimpressive were the revelations of the Quian.
Therefore, they tried their best to avoid hearing it
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themselves andalso to stop others from haring it and to
suppress his invitation by false propaganda by spreadin
every kind of suspicion against him. For this object, on th
one hand, they were telling the people that Muhamma
(peacebe upon him) had gone astray and was now ber
upon misleading others as well On the other hand, they
would raise on uproar whenever he tried to presenthe
Quran before the people so that no one could know what
was for which he was being branded as a misled at
misguided person.

Such were the conditions when th&rophet (peacebe upon
him) suddenly stood up one day to make a speech the
sacred precincts of the Kéah, where a large number of the
Quraish had gathered together. Allah at that time made
him deliver this discourse, which we have now in the forr
of the Surah An-Najm with us. Such was the intensity of the
Impression that when the Holy Prophet(peace be upon
him) started reciting it the opponents were so completel
overwhelmed that they could not think of raising any
disorder, and when at the conclusionhe fell down in
prostration, they too fell down in prostration along with
him. Later they felt great remorse at the weakness they he
Involuntarily shown. The people also started taunting then
to the effect that whereas they had been forbiddg others
to listen to the Quran, that day not only had they
themselves listened to it, with complete absorption but ha
even fallen down in prostration along with Muhammad
(peacebe upon him). At last, they had to invent a story In
order to get rid of the peopld&s taunt and ridicul e. They said
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After he had recited afaraait-ul Lata wal Uzzawa Manat
ath-thalitha-al ukhra, we heard from Muhammad the
words: tilk al-gharanigatal-ula, waanna shafat-u-hunna
latarja: They are exalted goddesses: indeed, tine
Intercession may be expected.From this we understood
that Muhammad had returned to our faith. As a matter of
fact, only a mad person could think that in the context o
this Surah the sentences they claimed to have heard col
have any place and relevancdFor details, pease see Bs
96 to 301 of Surah AlHaj)).
Subject Matter and Topics

The theme of the discourse is to warn the disbelievers
Makkah about the error of the attitude that they had
adopted towards the Quan and the Prophet Muhammad
(peacebe upon him).

The discoursestarts in a way as if to say:Muhammad
(peacebe upon him)is neither deluded nor gone astray, a
you are telling others in your propaganda against him, no
has he fabricated this teaching of Islam and its message,
you seem to think he hasln fact, whatever he is presenting
IS nothing but revelation which is sent down to him. Th
verities that he presents before yoware not the product of
his own surmise and speculation but realities of which h
himself is an eye witness. He has himself se¢he Angel
through whom this knowledge is conveyed to him. He he
been directly made to observe the greatigns of his Lord.
Whatever he says is not what he himselias thought out
but what he has seen with his own eyes. Therefore, yo
disputing and wrangling with him is just like the disputing
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and wrangling of a blind man with a man of sight over ¢
thing which the blind man cannot see but the seer can see
After this, three things have been presented in the
successive order:

First, the listeners havebeen made to understand thatThe
religion that you are following is based on mere conjectur
and invented ideas. You have set up a few goddesses
Lat and Manat and Uzza as your deities, whereas they ha
no share whascever in divinity. You regard the angels a:
the daughters of Allah, whereas you regard a daughter &
disgraceful for your own selves. You think that these deitie
of yours can influence Allah in your favor, whereas the fac
Is that all the angels together, who are stationed closest
Allah, cannot influence Him even in their own favor. Non¢
of such beliefs that you have adopted, is based
knowledge and reason, but are wishes and desires for t
sake of which you have taken some whims as realities. Tl
IS a grave error. The right and tue religion is that which is
In conformity to the reality, and the reality is never subject
to the peoples wishes and desires so that whatever th
may regard as a reality and truth should become the realit
and truth. Speculation and conjecture cannot Blp to
determine as to what is according to the truth and what i
not; it is the knowledge. When that knowledge is presente
before you, you turn away from it, and brand the one wh
tells you the truth as misguided. Thereal cause of your
being involved inthis error is that you are heedless of th
Hereafter. Only this world is your goal. Therefore, you
have neither any desire for the knowledge ofeality, nor
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you bother to see whether the beliefs you hold are
according to the truth or not.

Secondly, the mople have been told that: Allah is the
Master and Sovereign of the entire Universe. The righteol
IS he who follows His way, and the misguide® he who has
turned away from His way. The error of the misguided anc
the righteousness of the righteous are ndidden from Him.
He knows whatever everyone is doingHe will requite the
evil with evil and the good with good. The final judgmen
will not depend on what you consider yourself to be, and c
tall claims you make of your purity and chastity but on
whether you are pious or Iimpious, righteous ot
unrighteous, in the sight of God. If you refrain from major
sins, He in His mercy willoverlook your minor errors.
Thirdly, a few basic principles of the true religion which
had been presented hundreds of years fie the revelation
of the Quran in the Books of the Prophets Abraham an
Moses (peacebe uponthem) have been reiterated so tha
the people did not remain involved in the misunderstandin
that the Prophet Muhammad (peace be upon him) had
brought some newand novel religion, but they should know
that these are the fundamental truths which the formel
Prophets of Allah have always been presenting in the
respective ages. Besides, the same Books have been qu
to confirm the historical facts that the destriwction of the
Aad and the Thamud and of the people of the Prophe
Noah and Lot was not the result of accidental calamitie:
but Allah has destroyed them in consequence of the sar
wickedness and rebellion from which the disbelievers «
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Makkah were not inclined to refrain and desist in any case.
After presenting these themes and discourses theidh has
been concluded, thus: The Hour of Judgment has
approached near at hand, which no one can avert. Befo
the occurrence of that Hour you are being warned thragh
Muhammad (peacebe upon him)and the Quran in the like
manner as the former people had been warned befor
Now, Is it this warning that you find novel and strange”
Which you mock and ridicule? Which you turn away from
and cause disorder so that no onelsealso is able to hea
what it is? Dond you feel like weeping at your folly and
ignorance? Abandon this attitude and behavior, bow dow
to Allah and serve Him alone.

This was that impressive conclusion hearing which even tt
most hardened deniers of e truth were completely
overwhelmed, and when after reciting these verses divine
word the Messenger of Allah(peacebe upon him)fell down
In prostration, they too could not help falling down In
prostration along with him.
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In the nameof Allah , A

v AKO TOR
Most Gracious, @ v@ ﬁ @mlm
Most Merciful . 8} §GQ0
1h 8)1/: dthe St(aj.l’*l RQ*J'@?IK /@Al 3:%:-) ﬁ@y N
whenit descends. Az’ g ‘fﬂm

*1 In the original the word an-najm has been used. Ibt
Abbas, Mujahid and Sufyan Thauri opine that it implies
the Pleides. Ibn Jarir and Zamakhshai have held this same
Interpretation as preferable, for in Ara bic when the word
an-najm is used absolutely it usually implies the Pleides
Suddi saysthat it implies Venus; and Abu Ubaidah, the
grammarian, holds that here the word an-najm has beer
used gnerncally so as to express this ideaVhen the day
dawned, andthe stars set.In view of the context we are o
the opinion that thls last interpretation is more preferable.
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companion, % nor "3 ?m“\ | itifﬁ

is deluded.™

*2 Your companion: implies the Messengepf Allah (peace
be upon him) and the addressees are the Quréis The
word Sahib as used in the original means a friend a
companion, a close associate. Here, making mention of t
Prophet by the word Sahib-u-kum (your companion)
Instead of Our Messengers very meaningful. This is mean
to make thepeople of the Qurash realize: The person being
mentioned is no stranger © you. He is not an outsidel
whom you may not be knowing or recognizing already. H
IS @ man of your own clan andtribe. He lives and moes
among you; even your children know who and what he i
what his character is, what are his dealings, what are hi
ways and habits and characteristics, and how he has pass
his life among you so far. If samene of you were to sayn
Improbable thing about him, there would be a thousanc
men among you who knew him, Wo could see foi
themselves whether what was saidctually applied to him
or not.
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*3 This is the thing for which an oath has been sworiy
the setting star or stars Going astray means a persoGs
adopting a wrong way beingunaware of the right way, and
being deluded means his adopting the wrong wa
knowingly and consciously. The verse meandvluhammad
(peace be upon him)s a welkknown man among you. Your
accusation that he has gone astray, ons misguiced, is
utterly wrong. In fact, he is nether gone astray nor
misguided. Here, the propriety of swearing by the setting
stars is that in the darkness of the starry night a perso
cannot see the things of his surroundingclearly, and from
their vague appearances can form wong judgments about
them, e.g.he may take a tee for a ghost in the dark, a
string for a snake, a rock in the sand for a beast of pre)
But when the stars have set and the day has dawne
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everything appears before man in its redform and shape,
and there remains no doubt whasoever about the reality of
things. The same isalsothe case of Muhammad(peace be
upon him) among yu. His life and personality is not
hidden in darkness, but is manifest like lhe bright dawn.
You are aware that this companion of yoursis a right-
minded, wise and sagacious man. How can somebody frc
among the Quraish have the misunderstanding that he he
gone astray? You also know how welhtentioned and
honest and righteous pesan he is. How can one of ywoform
the view that he has knowingly adopted a crooked way nc
only for himself but has started inviting othersalso to the
same falsehoody g
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3. Nor does he i, #Re 5nd |
speak of his own \

desire.

4. It is not but a ?fgnxy'ﬂwﬁfléff ﬂaf; s g ,
revelation that Is A Sl |
sent down ™ '

*4 1t means this: The things for which you accuse him o
having gone astray or been misled and deceived, ha
neither been fabricated by himself nor motivated by an\
sdfish desire on hs part, but they have been sent dowr
and are being sent down, to him by Gao. He did not intend
to become a Prophet of his own desire so that he rhighave
laid a claim to Prophethood in order to satisfy his desire
but when Allah appointed him to that office through
revelation, then only did he rise to preach his mission ar
to tell you that he had been appointed Go Messenger fc
you. Likewise, this invitation to Islam, this teaching of the
doctrine of Tauhid, this news about the gathang together
of all mankind on the Day of Resurrection and their
accountabllity, the truths that he is presenting about the
universe andman and the principles of leading a pure life
are not a philosophy propounded by himself, but the
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knowledge of all ths has been bestoed on him by
revelation. Likewise, this Quran that he recites before you
IS also not of his own composition but it isdivine word
which is sent down to him byrevelation.

NHe does not speak of his own desirelt is not but a
revelation that is revealedo Here, the question arises
Which of the words spoken by the Prophe{peacebe upon
him) are AllahdG Words: Do they apply to everything that
he spoke, or to sme of his words and not to others? e
answer is: As far as the Quan is concerred, the divine
words apply to it most completely. As for theother words,
apart from the Quran, which the Prophet (peace be upor
him) spoke, they could inevitably be of three kinds:

First, those words which he employed for preachin
religion and inviting others to Allah, and for explaining the
themes, teachings and commands of the Quan, or for
giving admonition and instruction to the people to fulfil the
object for which the Quran was revealed. In this regard
obviously nobody can have the doubt that, G forbid, he
fabricated these things from his own mind. In thes
matters, his position, in fact, was of the official interpreter
of the Quran and of Allahés authorized representative
Although these things were not revelad to him literally as
the Quran was revealed; yet hese were necessarily base
on the same knowledge that he had been given
revelation. The only difference betveen the Quian and
these was that the Quan, both in word and in meaning,
was entirely from Allah, and in these other things the
meanings were tlose taught by Allah and the words thos
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which he himself employed to expresshose meanings. Or
the basis of this very distinction, the Quran has beer
described as wahi-jali (manifest revelation) and the
Prophetss (peace be upon himpther sayings aswahi-khafi
(concealed evelation).

The second kind of the words were those wth the
Prophet (peace be upon himpspoke in connection with the
struggle of raising Allahs Word and his services fol
establishing Islam. In this regard, he hadto perform
countless duties of different kinds as the leader and guide
the Muslim community. In this many a time he took
counsel with his companions as well, and followed thei
advice instead of his own view. On being asked |
sometimes told them that ke was expressinga particular
view not under Allah command but as his persone
opinion, and on several occasions it so happened that |
said something on the bas of his own opinion and lateran
Instruction came down against it from Allah. None of the
things of this naure that he said or did could be based on
selfish motive. As for the queson whether these saying
were based ordivine inspiration, the answer is that excep
for the things in regard to which he made it explicit that
they were not basd on divine command, or about which he
took counsel with his companions and accepted thei
advice or with regard to a thing against which Allah sent
down an instruction after he had said or done something o
the basis of his personal judgment, all otherhings were
based on concealedrevelation (wahi-khafi) just like the
things of the first kind. For the office of the leader anc
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guide of the Islamic movement and the chief of the
believing community and the ruler of the Islamic State
which he held, was notselfinvented or bestowed by the
people, but he had been appointed to it by Allah, an
whatever he said and did in carrying out the duties of this
office, his position in it was of the representative oflivine,
will. In this matter, whatever he said on the basis of his
personal judgment, his judgment in those matters wa
approved by Allah, and was, derived from the light of the
knowledge which Allah had blessed him with. That is wh
whenever his personal judgment was even slightly turne
away from AllahGs pleasure, it wasimmediately rectified by
manifest revelation (wahi-jali). This rectification of some of
his personal judgments is itself a proof that all the rest c
his religious judgments and interpretations were precisel
In accordance withdivine will .

The third kind of the things were those he said concernir
common matters of life as a manwhich had nothing to do
with the duties of Prophetood, which he said before beini
appointed a Prophet as well as continued saying even aft
having been appoined a Prophet. Abaut this kind of the
things it should be understood at the outset that therevas
no dispute with the disbelievers concerning them. They he
not accused him of being a misled and misguided pers
because of these but because of the first twonds of the
things. These things were not disputed and therefore cou
not become the causef a verse from Allah. But although
they were not the subject of any dispute, yet the fact is thi
In this private aspect of his life also never did the Prophe
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(peace be upon himutter a word that was opposed to the
truth, but at all times, under all conditions, his words and
deeds remained within the bounds that Allah hac
prescribed for living his life as a Prophet(peace be upor
him) and righteous man. Therefoe, the light of revelation
shone in that sphere as well. This same thing has be
reported from the Prophet (peace be upon him)in some
authentic Ahadith. In Musnad Ahmad a tradition has been
related on the authority of Abu Hurairah, saying that the
Prophet (peace be uponhim) once said: | never say
anything but what is true and right. A companion said: O
Messenger of Allah, you sayhings sometimes in jest alsc
The Prophet (peace be upon him) repliedindeed, | never
say anything but the truth. According to Musnad Ahmad
and Abu Daud, Abdullah bin Amr bin Aas is reported to
have said:l used to wnte down whatever | heard from the
sacred tongue of the Prophe{peace be upon himko as tc
preserve it. The people of the Quraisiforbade me to do
this, saying: You are writing d own everything whereas the
Prophet (peace be upon him)s a man: he sometime says
things in the state of anger tooAt this | gave up writing.
Afterwards when | mentioned this before the Prophe
(peace be upon him), he saidYou should catinue writing:

By Him in Whose hand is my life, never havel said
anything but the truth. (For a complete discussion of thi
guestion, see my book Tafhimat vol. 1, Article:

Prophethood andits I@'unctions). 5
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5. He has beer aﬂyéﬁaﬁu .
taught by one

mighty in power.” 2% 16 G
*5 That is, there is no human being who teaches him this,
you seem to think, but heobtains this knowledgethrough a
supernatural source.According to some people, mighty i
power implies Allah Himself, but a great majority of the
commentatorsagreethat it implies the Angel Gabriel This
same viewhas been repoted from Abdullah bin Masud,
Aishah, Abu Hurairah, Qatadah, Mujahid and Rabi bin
Anas. lbn Jarir, Ibn Kathir, Razi, Alusi and others also
have adopted this very view. Bah Waliyullah and Ashraf
Ali Thanwi also have followed this same view in thei
translations. And the fact is that from the daher
explanations of the Quran, this very thing Is also
confirmed. In Surah Takweer it has bea said: This indeed
IS the word of anoble Messenger, who has great power ar
high rank with the Owner of the Throne: there he is obeyec
and held as tustworthy. And (O people of Makkah), your
companion is not mad. He has seen that &senger on thi
bright horizon. (verses19-23). Then, in Suah Al-Bagarah,
Ayat 97, the Angel has been mentioned by name throug
whom this teachinghad been revealed on the éart of the
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Prophet (peace @ upon him): Say to them whoever is
enemy to Gabriel should understand thate has, by Allalts
command, revealedto your heart the Quran. If these verses
are read with this verse of Surah AnNajm, there remains
no doubt that hee mighty in power implies the Angel
Gabriel and not Allah.

Here, some people express the doubt as tovindhe Angel
Gabriel can be regarded a the Prophet Muhammads
(peace be upon himteacher. For this would mean that he
was the teacher and the Prophei(peace be pon him) his
pupil, and this would place him above the Prophe{peace
be upon him) in rank. But this suspicion is misplaced
becau® Gabriel did not impart instruction to the Prophet
(peace be upon him)from any persond knowledge of his
own, which might give him superiority over the Prophet
(peace be upon him)Allah, in fact, had made him a mean:
of conveying knowledge to the Prophe (peace be upor
him), and he was the Prophds (peace be upon him
teacher in the metajnoric sense for being onlya medium d
Instruction. That does not give him any superiority
whatever. To quote an example: After thePrayer was
prescribed five times a @y, Allah sent Gabriel to teach the
Prophet (peace be upon him)the correct times of the
Prayers, and he led himm the Prayas five times daly for
two days. This has been ralted in Bukhari, Muslim, Abu
Daud, Tirmidhi and Muwatta and other collections ofthe
Ahadith, with authentic chains of reporters, and in this the
Prophet (peace be uporhim) himself has explainé that he
was the follower and Gabriel his leader in the Prayers. Bul
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his being made the leader only forthe purpose of
Instruction does not nean that he was superior to the
Proanet (peace be LBDOH hlgn)n rank
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6. One endowed ¢z6a; ¥ PrQ L
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with wisdom.® So aiegy
he stoa poised in N5 QR
front.

*6 Ibn Abbas and CQatadah takedhu mirra-tin of the text in
the meaning of beautiful and grand.Mujahid, Hasan Basri,
Ilbn Zaid and Sufyan Thauri say that it means. strong and
powerful. Saeed bin Musayyab has expressed the opinio
that it means wise. In a Hadith the Prophefpeace be upor
him) hasused this word in the sense of healthy and soun
In Arabic usage this word s used in the meaningf sound
In judgment, wise and learned also. Allah has chosehis
word for Gabriel here because he possesses Db
Intellectual and physical powers to the hghest degree.
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7. While he was e &4 Swes o
on the horizon, the -
highest ™’

*7 The horizon means the eastern edge ofahsky where the
sun rises and the day dawns. The s@& has been referred tc
as ufug-mubin (bright horizon) in Surah Takwee, Ayat 23.
Both the verses make it exptit that when the Prophet
(peace be upon himpaw Gabriel for the first time, he had
appearedon the astern horizon of the sky; and there are
several authentictraditions which show that at that time he
was in his real shape in which Allah has created himWe
shall quote all suchtraditions below.
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8. Then he B .
came closer and AR BCEM® fZ ﬂa&%{;
approached.
9. Then he was - s E - = P

. V. u E
at the distance of e Gz m L W%ﬁ
two bows or even ® Al @ e
nearer.™®

*8 That is, After appearing on the ugpermost edge of the
sky, Gabriel started advancing toward the Prophet(peace
be upon him) till he reached and hung suspended abot
him in mid air. Then he bent down to him and came withir
just two bow-lengths or even closer.The commenators
generally have taken gabaqgausainin the meaning of two
bow-lengths, but Abdullah bin Abbas and Abdullah bin
Masud have takengausin the meaning of adhira (an arm-
length, cubit), and have interpreted the wordskama gaa
gausain saying that the distance bieveen them was
reduced to only two armlengths. And since all bows ee
not equal in length, the approximate distance has beel
expressed bywo bow-lengths away or even closer.
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He revealed.”

*9 The sentencefaauha ila abdhi ma auhaof the text can
have two translations:

(1) He (Gabriel) revealed to His (Allahts) servant whatever
he revealed.

(2) He (Allah) revealed to His ownservant whatever He
reveded.

According to the first translation, the meaning would be:
Gabriel revealed to the servant ofAllah whatever he had to
reveal; according to the second:Allah revealed through
Gabriel to His sewvant whatever He had to reveal.The
commentators have gien bah these meanings; the first
meaning, however, fis in better with the context,and the
same has been reported from Hasan Basri and lbn Zai
Here, the question may le asked:How can the pronoun of
abdi-hi turn to Allah instead of to the subject of auha,
whereas Allah has nowhere been mentioned from thi
beginning of the Surah to this plac& The answer is that
wherever it becomes apparent from the context that th
antecedent ofa pronoun refers to a particular person, the
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pronoun turns to him automatically whether it has been
mentioned before or not. There are several instam®s of this
available in the Quran itself. In Surah Al-Qadr, Ayat 1,
Allah says: We have sent itdown in the night of glory.
There is no mention of the Quan in this sentence, but te
context explicitly shows that the ante@dent of the pronoun
IS the Quran. At another place Allah says:If Allah were to
seize the people because of their misdeeds, Heukb not
leave any crature (unpunished) on its back. In this
sentence there is no marmn of the earth anywhere, butthe
context clearly shows that its back implieshe earthdc s b
In Surah YaSeen, Ayat 69, it has been said\We have not
taught him poetry, nor does poetry behoove him.Here,
there is no mention of the Prophet(peace be upo him),
neither before this sentence nor after it, yet the context
explicit that the antecedent of the pronouns is the Prophe
(peace be upon himhimself. In Surah Ar-Rahman, Ayat
26, it has been said:Whatever exists on it shall perish
There is no mation of the earth either before or after it,
but the style clarly shows that the pronoun ofalaiha turns
to it. In Surah Al-Waqgiah, Ayat 35, it has been saidWe
shal have creatd them especially.There is no noun or
pronoun before or after it to which the pronoun of hunna
may be referring. It is apparent from the context that it
signifies the women b Paradise. Thus, asauha ila abd hi
cannot at all mean that Gabriel revealed © his servant, the
meaning necessarily would be thatGabriel revealedto the
servant of Allah, or that Allah revealed to His own servant
through Galbriel.
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11. Beliednot the & & 1, Whe O ﬁé@/w
heart what he saw. 10 g
*10

*10 That is, as the Prophet Muhammad (peace be upor
him) observed all this in broad daylight in the waking
condition, with open ges, his heart did not &em it was &
delusion,or that it was ajinn or a devil, who had appearec
before him, or that it was an imaginary figure, or a vision
that he was seeing while awakeHis heart fully confirmed
what his eyes saw that it was the Angebabriel and the
messagehe was conveying was the e d s@Guoethiton to
him.

Here, the question arises: How is it that the Prophefpeace
be upon him)did not entertain any doubt at all concerning
such a wonderful andextraordinary observation, and he
confirmed with full faith t hat whatever his eyes awv was a
real face and not an imaginary figure, nor a jinn nor devil?
When we consider this question deeply we are led to fi
reasons for it:

First, that the external canditions in which this observation
was made, testified to itstruth and validity. The Prophet
(peace & upon him) did not observe this in darkness, or ir
a state of meditation, or in a vision, or in a sleepke
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condition, but the day had dawned and he wafully awake,
and he was seeing the wite scene in the broad aylight in
the open wih his own eyes pecisely inthe way as one see
the other things in the world. If doubt is cast on this, ther
whatever we see in the day time, e.g. rivers, mountair
men, houses, etc., also would become dodibt and illusory.
Secoml, that the Propheis (peace be upon him own
Internal condition also testified to its validity. He was in his
full senses. He had no idea whatever in his mind that I
should observe, or that hewas going to observesuch a
thing. His mind was absolutely fee from such a though
and any longing Dr it, and in this state he met with this
experience suddenly. There was no room for doubting the
the eyes were seeing an actual scene, but that an inteagy
thing had appeared before his ey®

Third, that the being who had appeared befae him in that
condition was so marvelous and magnificent, so beautifi
and bright, that neither had he ever had any concept ¢
such a being before that he could take itdr a product of his
own imagination, nor could a jinn or a deuvl have such an
appearance that he wouldhave taken him for a being other
than an angel. Abdullah bin Masud has reported that the
Prophet (peace be upon him) saidl saw Gabriel in the
shapethat he had six hundred wings(Musnhad Ahmad). In
another tradition, Ibn Masud has further explained that
each sinde wing of Gabriel was so extensive that it seemx
to be covering the whole horizon(Musnad Ahmad). Allah
Himself has described him ashadid d-quwa(one mighty in
power) anddhu-mirra (one endowed with geat wisdom).

X X X X o X 2 X 2 X X 2 X 2 X X e X 5 X 2 X X 5 X 2 X X e X 2 X 2 X X 50 X 20 2 X 2 0 X 2 5 X X 5 X X 5 X0 X 5 X0 X0 58 X0 X0 0 X X0 20
%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%

Y Y P Y Y P 9 e Y Y i e s e e e Y o P e e o A e e o P e e e e v e e s i s e e e sl i o A vl o A e e



Y Y Y Y Y e e e e e e e e e e e e e o o o o o o o e e e e e e e e e e e e e e e e e e e e e e e e o

X X X X o X 2 X 2 X X 20 X 2 X X Yo X 5 X 2 Yo X 5 X 2 X X e X 2 X 2 X X 50 X 2 0 X0 2 0 X0 26 50 X 5 2 X 2 5 X0 X0 5 X X0 5 X0 X0 00 X X0 0

Fourth, that the teachingthat the being was imparting alsc
testified to the validity of the observation. The Prophet
(peace be upon himhad no concept of the knowledge the
he received suddenly through him, a knowedge that
comprehended the realities and truths of the whole
universe. About it he could not have the doubt that I
consisted of his own ideas which were being set a
arranged by his own mind. Likewise, there was nground
for thinking either that it was Satan who was imparting
that knowledge to himand thus deludinghim, for it is not
for Satan that he should teach, nor can he ever teach, tl
doctrine of Tauhid to man as against polytheism and idel
worship, that he dwould warn of the accountability of the
Hereafter, that he shald create contempt agast
Ignorance ard its practices, that he should invite people tu
moral excellences, and should exhort a person not only
accept that teaching himself but should also se to
eradicate polytheism, injustice,wickedness and sin from
the world and replacethese evils by tle virtues of Tauhid,
justice, equity and piety.

The fifth and by far the most important reason is that wher
Allah chooses a certain person foHis Prophethood, He
cleanses his heart of doubtsand suspicions and evi
suggestions and fillsit with faith and conviction. In that
state no hesitation or vacillation is caused in his mind abot
the validity of whatever his eyes see and his ears hear.

accepts wih complete satisfaction of the hearevery truth

that is revealed to him by his Lord, whether it is in the form
of an observation that he is made to witness with the eye
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or in the form of knowledge which he is inspired with, or in
the form of arevelation that is recited to him literally. In all
these cases the Pphet is fully aware that he is absolutéy
safe ard secure against Satanic interference of every kint
and whatever he is receiving in any form is precisely an
definitely from his Lord. Like all God-given feelings this
sense and feling of the Prophet al® is a certainty which
does not admit ofany misunderstanding. Just as the fisk
has a Godgiven sense of being a swimmer, the bird «
being a bird, and the man of being a man, and there can I
no likelihood of any misunderstanding n this regard, so
has the Prophet also a God gien sense of hiseing a
Prophet. He does not even for a moment entertain tr
doubt that he has perhaps been Iinvolved in th
misunderstanding of being a Prophet.
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13. And certainly a°$ pE& "y dit
he saw  him

descerling at oy ¢
another occasion

14. By the lote . E
tree of the utmost A® ﬁ W
boundary.

15. Nearitisthe &/TAB 3ig 2 O
Garden of Abode. 1L
*11

*11 This is about the Holy Prghetds second metng with
Gabriel in which he appeared beforehim in his real shape
and nature. The place whee this meeting took place has
been described asSidratal-muntaha along with which it
has been said that narby it is located Jannatal-mava
(Garden of Repose).
Sidrah in Arabic means the lotetree and muntaha the
extreme edge orlimit. Thus, literally, sidratal-muntaha
meansthe lote-tree that Is situated on the extreme edge ¢
limit. Allama Alusi in his Ruh al-Maani has explained it
thus: At this the knowledgeof every learned man comes t
an end; whatewer is beyond it is knownto none butAllah.
Almost the same exlanation of it has been given by lbr
Jarir in his commentary, and by Ibn kathir in An -Nihayah
fl Gharib alHadith wal -Athar. It is difficult for us t o know
what kind of a lote-tree it is that Is situated at the farthes
end of this physical world and what is its nature and state
These are the mysteries of thelivine universe which are
Incomprehensible for us. In any case, it is someaish thing
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for which there wasno more appropriate word than sdrah
In human language,in the sight of Allah.

Jannat atmavaliterally means the Jannat (Garden) that is
to be an abode.Hasan Basri says that this is the samr
Jannat which the believers and ighteous will be given in
the Hereafter, and from this same vese he has argued tha
that Jannat isin the heavens. Qatadah ays that this is the
Jannat in which the souls of the martyrs are keptit does
not imply the Jannat that is to be given in the Heeafter.
Ibn Abbas also says the same but adds that the Jannitt be
granted to the belevers in the Hereafter is not in the
heavens but here on the earth.
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16. When there p o ac - Bpme g@@a"ﬁmd

enshrouded the 5 o
lote tree what 12 Aed | ol
shrouded.™?

*12 That is, its splendor and glory exceeds all description
The divine glory and effulgence was such as canrerther be
conceived by man nor can any human language depict |
ade,guatelé(

A SEAA B £% b 5.2 | Hg o phos cades

A F’ey A 6 Ag@%%@. yBi

17.Did not dazzle A X “
the sight nor it 61 AT @ﬂ&d\ wlﬂj N@,%
exceededhe limit. B\"eR E Agse| Y

*13

*13 That is, on the one hand, the Messengegpeace be upor
him) of Allah was so firm and steadfast that even in th
presence of the greatdivine splendor and glory his sight
was not dazzled andhe wert on gazing at it with great
composure. On the otherhand, he was in such cmplete
control of himself and so exclusively attentivehat he kept
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his mind and his sight focised upon the object for which he
had been summoned, and he did not let his siglwander to
any side like a spectatols to have a glimpse of th
wonderful objects present there. This can be understood b
the example & a person who gets an opportunity to b
present in the court of a mighty and powerful king, where
he comes across suchlory and splendor that had nevel
evan been conceived by him dere. Now, if he ke a shallow
person, he would be struck with amazementand if he be
un-initiated in the court etiquette, he would becom
heedless of the royal presence and would turn his gazo
every side to look at the embelshments of the court. Buta
noble, reverentand dutiful person will neither be stupefied
and confounded, nor will become lost in witnessig the
court, but will present himself with full dignity and will
keep his mind oncentated on the object for which hehad
been summoned in theroyal court. This very virtue and
qguality of the Prophet (peace be upon Im) has beer
esteemed in this verse.B
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18. Certainly, he Bﬁ -5 8 @ %\wyl%\m

saw the signs of

his Lord, the great| ™* AR & @l aindy L
ones 14
*14 This verse clearly staes that the Prophet (peace be
upon him) had not seen Alah but His wonderful sings.
Even according to the context this sscond meeting alst
took place with the sane being with whom the first meeting
had taken place. Therefore, one will have to admit tha
neither the one whom he had first seen on the uppermo
horizon was Allah nor he whom he saw afterwards by the
farthest late-tree was Allah. Had he seen Allah Alnghty on
either occasion it would have beem great thing and must
certainly have been mentioned here explicitly. About th:
Prophet Mosesit has beensaid in the Quran that he had
besought to see Allah And tk reply given was:Lan tarani
You cannot sec Me.(Surah Al-Aaraf, Ayat 143). Now,
obviously this honor was not granted to the Prophet Mose
(peace be upon him)Had it been granted to the Prophe
Muhammad (peace beupon him), it would by itself have
been sich an important thing which must have been state
In clear words. Butwe see that nowheren the Quran has it
been said that the Prophet(peace be upon himhad seer
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his Sustainer and Lord. But in Surah Bani-Israil also,
where mention has been made of theevent d Miraj

(Ascension), it has been said thiaWe had transported Our
servant...so thatWe may show him some of Ouisigns, (li-
nuriya-hu min ayatina), and here also in connection with
his vistt at sidrat al-muntaha, it has been saidHe saw of the
greatestsigns of His Lord (lagad ra a min ayai Rabb-i-hil

kubra).

In view of these reasonspparently there was no grounc
for the dispute whether the Prophet(peace be upon himpn
both these occaions had seen Bfah Almighty or the Angel
Gabriel. But, the reasm that has given rise to this dispute i
that the traditions of Hadith differ on thi s question. Below
we reproduce in their sequence the Ahadith that have bee
reported from the different companions in thisregard:

(1) Traditions of Aishah:

Masruqg, as stated in Kitab at-Tafsir of Bukhari, asked
Aishah: O mother of the faithful. Had Muhammad (peace
be upon him) seen his Lord and Sustainer? She repliec
Your question has terrified me. Why doyou forget that if a
person lays claim to three of the tmgs, hewould lay a false
claim? (The first of these things thatAishah mentioned
was). Whoever among you says that Muhammadpeace be
upon him) had seen his Lord and Sustainer, tells a lie. The
Aishah recited these verses:La tudriku-hul-absar Eyes
cannot comprehend Him; and: Makanali-basharin

anyyukallima-hullah-u ills wahyan au minwara-i-hijab-in

au yursila rasul an fayudhia bi-idhni hi ma yashau: It is not
given to any mortal that Allah shauld speak to him face to
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face; He, speaks either through revelation (secret
Instruction), or from behind a curtain, or He sends &
messenger (an anggl who by Allahs command, reveals
whatever He wills. (Surah Ash-Shura, Ayat 51). Then she
said: The Prophet (peace be upo him) in fact had seer
Gabriel in his rea shapetwice.

A part of this Hadith is also found in Bukhari (chapter 4 of
Kitab atTauhid) And in the tradition that Bukhari has
cited from Masruq in Kitab Bida al -Khalg, he states:
Hearing this thing from Aishah, | asked: What would then
Allah& words, Thumma dna fatadalla, faKana gaba
gausaini au adha mean? She replied: This refers tc
Gabriel; he always appeared before the Prophefpeace be
upon him) in human shape, but on this occasion hedal
appeared bef@e him in his real shape and nature and tk
whole horizon was filled with him.

In Muslim (Kitab al-Iman, Babu fi Dhikr Sidrat al-
muntaha) this conversation betweenAishah and Masruq
has been related in greater detail, its most imptant p art
being this: Aishah said: The one who claims tha
Muhammad (peace be upon him)had seen his Lord anc
Sugainer imputes a lie to Allah. Masruqg saysi was leaning
back. Hearing this | sat up and said: Mother of the faithful,
do not make haste: Has nofllah said: wa lagad raa-hu bi-
ufug-i mubin? and lagad raa-hu nazlatan ukhra. Aishah
replied: | was the first one in this ummah who inquired of
the Prophet (peace be upon him)about this. He had
replied: It was Gabriel. | have never seen him in his ree
shgpe and form in which Allah has created him except ol
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these two ocasions. On these two occasions | saw hi
descending from the heavens and his greatrgsence wa:
covering the whole space bateen the earth and the
heavens.

Ion Marduyah has related this tradition of Masruq, thus:
Aishah said: | was indeed the firs person who asked the
Prophet (peace be upon hint Did you ever see your Lord
and Sustainef? He replied: No, | had only seen Gabasl
descending from the heavens.

(2) Traditions of Abdullah bin Masud:

Bukhari (Kitab at-Tafsir), Muslim (Kit ab al Iman) and
Tirmidh i (Abwab at-Tafsir) contain a tradition on the
authority of Zirr bin Hubaish, saying that Abdullah bin
Masud gave this commentary offa-kana gqaba gausain au
adha: The Prophet (peace be upo him) saw Gabriel in the
shapethat he had six hundred wngs.

In the other traditions of Muslim, Zirr bin Hubaish has
reported this very commentary of Ma kadhab alfu adu ma
raa and lagad ra a min ayat Rabbthil kubra from

Abdullah bin Masud.

In Musnad Ahmad this commentary of Ibn Masud has
been reported byAbdur Rahman bin Yazid and Abu Wall
also besidesZirr bin Hubaish. Furthermore, in Musnad

Ahmad two more traditions of Zirr bin Hubaish have been
related in which Abdullah bin Masud commenting uponwa
lagad raa-hu nazlatan ukhra, inda-sidrat-ilmuntaha stated:
The Messenger(peace be upon him)f Allah said that he
saw Gabriel by the lotetree, he had six hundred wings
Imam Ahmad has also cited a tradition on the same
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subject, on the authority of Shagiqg bin Salamah in which
he states that héheard Abdullah bin Masud saying that the
Prophet (peace be upo him) himself had said thda he had
seen Géaériel in that shape atsidrat atmuntaha.

(3) When Ata bin Abi Rabah asked Abu Hurairah the
meaning of the verselagad raa-hu nazlatan ukhra, he
replied: The Prophet (peace be upon him) had sesn
Gabriel. (Muslim: Kitab al Iman).

(4) Imam Muslim has relaed in kitab al-Iman two
traditions of Abdullah bin Shagiq on the authority of Abu
Dharr Ghifari, in one of which he saysthat he asked the
Prophet (peace be uponim): Did you ever see your Lord~
The Prophet (peace be upon him)replied: Nur-un anna
ara-hu; and in the other he says that the Prophefpeace be
upon him) gave tis answer to his question: Raitu nur-an.
Of the first answer of the Prophet(peace be upon im), Ibn
al-Qayyim has given this meaning in hisZadal-Maad:
Between me and the sight ofmy Lord there was Light, and
of the second thisi did not see my Lord but only a Light.
Nasa and Ibn Abi Hatim have reported the saying ofAbu
Dharr, thus: The Prophet (peace be upon him)nhad seen his
Lord with th e heart (mind), not with the eyes.

(5) Imam Muslim in his Kitab al-Iman has related this
tradition from Abu Musa al-Ashari: The Prophet (peace be
upon him) said: The sight of no one from among Hi
creatures has reached Allah Almighty.

(6) Traditions of Abdullah bin Abbas:

According to Muslim, when Abdullah bin Abbas was askec
the meaning of:Ma kadhab alfu adu ma am, wa lagad raa
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hu nazlatan ukhra, he said: The Messenger(peace be upor
him) of Allah saw his Lord twice with his heart. This
tradition is also contained in Musnad Ahmad.

Ion Mardu yah has cited this saying of Ibn Abbas, on th
authority of Ata bin Abi Rabah: The Messenger(peace be
upon him) of Allah had not seen Allah with the eyes bt
with the heatt.

Nasa contains a tradition from Ikri mah saying that lbn
Abbas said Do you woncer at this that Allah made the
Prophet Abraham (peace be upon him) His friend, blessl
Moses (peace be upo him) with His Word and honored
Muhammad (peace be upon im) with His sight? Hakim

also has cited this traition and held it as authentic.

In Tirmid hi, there is a tradition from Shabi to the effect
that Ibn Abbas said in a gathering: Allah had distributed
His sight and His Word between Muhammad (peace be
upon him) and Moses (peace be upon him) He spoke tc
Moses twice, and Muhammad saw Him twe. Hearing
these very words of IbnAbbas, Masrug had approached
Aishah with the question:Had Muhammad (peace beupon
him) seen s Lord? She had replied: What you have sd
has made my hair stand on end.After this the same
dialogue that we have cited aboveinder the tradition of

Aishah tok place between Ashah and Masrugq.

In one of the traditions reported in Tirmidhi from lbn

Abbas, he saysThe Prophet had seen Allah Amighty. In

yet another he saysHe had seen Himtwice, and in a third
one: He had seen Hinwith the heart.

In Musnad Ahmad, a tradition from lon Abbas is to the
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effect. The Prophet (peace be uponhim) said: | saw my
Lord, the blessed, the exalted. In artber tradition he says:
The Messenger of Allah sal: Tonight my Lor d came to me
In the bestshape.l think that by this the Prophet (peace be
upon him) meant that he saw Allah Almighty in a vision.
Tabarani and Ibn Marduyah have related this tradition
also from Ibn Abbas: The Messenger(peace be upon hm)
of Allah had seen his Lord twice, once #h the eyes and he
second time with the heart.

(7) Muhammad bin Kab al-Qurzi states that when some ¢
the companions asked the Prophet(peace be upon him)
Did you eversee your Lord? He replied: | have seen hmn
twice with my heart. (Ion Abi Hatim) . lbn Jarir has related
this very tradition, thus: He said: | have not seen Him witl
the eye, but withthe heat twice.

(8) A tradition of Anas bin Malik which Imam Bu khari has
cited in his Kitab at-Tauhid in connecton with the event of
the Miraj, on the auhority of Sharik bin Abdullah,
contains words to the effect:When the Prophet (peace be
upon him) reachedsidrat atmuntaha, Allah Almighty drew
near him and hung sispended above him till there
remained between tle Prophet (peace be upon him)and
Him a distance equal to two bowlengths or evenless. Then
what Allah revealed to him included thecommand for 50
Prayers. But, besides the objections that Imam Khattabi,
Hafiz lon Hajar, Ion Hazm and Hafiz Abdul Haqg (author
of Al-Jam bain al-Sahihain) have raisedin respect of the
authenticity and subjectmatter of this tradition, the main
objection against it is tha it clearly contradicts the Quran,
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for the Quran mentionstwo separate occasions when th
experience of tle vision took place, the first initially atthe
uppermost horizon to which reference has been made I
Dane fatadalla, fakana gaba gausain au adma, and a
secondtime near sidrat al muntaha But this tradition mixes
up the two occasions and presents the both as one
occasion of the vision. Ther®re, because of itsbeing
contradictory to the Quran, it cannot be acceptable in an
case.

As for the other traditions that we have cited above, th
weightiest anong them are those that have been relaté
from Abdullah bin Masud and Aishah, for both of them
have unanimously reported this saying of the Prophe
(peace be upon him)himself that on neither occasin he
had seen Alah but Gabriel, and these traditions fuly
conform to the explamations and allusions of he Quran.
Furthermore, they are also confimed by the sayings of the
Prophet (peace be upon himwhich Abu Dharr and Hadrat
Abu Musa al-Ashari have reported from him. On the
contrary the traditions that have been ated from Abdullah
bin Abbas in the booksof Hadith are selfcontradictory. In
some le regards both the experiences as a vision with tl
eyes, in some both as a vision with the heart, in sonome
with the eyes and the other with the heart, and in sme he
wholly negates the vision with the eyes. Imone of these
traditions he has cited anysaying of the Prophet(peace be
upon him) himself and where he has cited such a saying,
contains no memnion of either of the two experiences state:
In the Quran; besides the explanation of one of his
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tradition s given by the other indicates that the Prphet at
some time had seen Allah Almighty not in the waking
condition but In a vision during sleep. Therebre, in fact,
for the commentary of these verses the trations asribed
to Abdullah bin Abbas cannot be h&l as reliable. Likewise,
although the traditions of Muhammad bin Kaab al-Qurzi
cite a saying of the Prophet(peace be upon him)they do
not mention the names of tle companions who might have
heard this thing from the Prophet (peace be upon him
himself. Moreover, in one of them it has been saidhat the
Prophet (peace be upon him)had clearly denied haing
seen Allah with the eyes.
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19. Have youthen
seerLat, andUzza

20. And Manat, *° B -
) ! J 9%
thethird. theother. ¥ & B& o 7

*15That is, you regard the teachings being given to you b
Muhammad (peace be upon him) as erroneous anc
falsehaod, whereas he is being given tlki knowledge by
Allah, and Allah has made him see with his oweyes the
verities to which he is testifying before you. Now consider
for yourself as to how irrational are the belief that youare
following persistently and as o whom you are causing loss
by opposing and resisting theperson who is guiding you tc
the right way. In this connection, especially the thre
goddesses that weravorshiped generdly by the people of
Makkah, Taif and other parts of Hejaz have been ta&n as
an example. About them, thg have been asked: Have yo
ever considered rationally whether they could have ever
the slightest role in the affairs of the Godhead fothe earth
and heavens? Or could they bear angelationship whatever
with the Lord of th e Universe?
The shrine of Lat was in Taif and the Bani Thaqif were so
devoted to it that whenAbraha was advancing to Makkah
with his army of elephants to destroy th&kabah, the people
only in order to save the tenple of their deity had provided
the wicked man with guides to lead himto Makkah so that
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he should spae Lat, whereas like all the Arabsthe people
of Thaqif also believed that the K&ah is Allahs House.
Scholars have disputed the meaning of Lat. Accordig to
lon Jarir Tabari, it is the feminine gender of Allah, i.e.
originally this word was allahatun which became allLat.
According to Zamakhshari, it is derived from hva yalvi
which means to turn to or bow © somebody. As the
polytheists turned to it for worship and bowed to it and
circumambulated it, it began to be called Lat. Ibn Abbas
reads it asLatt (with a stress on t) and holds itis derived
from latt yalittu, which means to churn and mix together
He and Mujahid state that this, in fact, was a nan, who
lived on a rock near Taf, and usedto entertain the pilgrims
to Makk ah with barley drinks and food. When he died the
people built a shrine to him on the same rock and began i
worship him. But this explanation of Lat, in spite of having
been reportedon the authority of scholars like Ibn Abbas
and Mujahid, is not acceptabk for two reasons. First, tha
In the Quran it has been called_at and not Latt; second,
that the Quran describes all the three as gatksses, an
according to this tradition Lat was a man, not a woman.

Uzza is derived fromizzat, and it means the one (ferale)
enjoying veneration and respect. This was the speci:
goddess of the Quraish and her shrine was situated
Hurad in the valley of Nakhlah, between Makkah and Taf.
The peopleof Bani Shaiban, who were the allies afhe Bani
Hashim, were its attendats. The Quraish and the peof of
other tribes paid visits to it and presented offerings anc
made sacrifices to it. As for the Kaah, sacrificial animals
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were driven to it also andit was held in the highest esteen
Ion Hisham relates that when Abu Uhaihd was on the
point of death, Abu Lahab paid him a visit and found him
weeping. Abu Lahab asked Why do you weep, AbL
Uhaihah? Are youafraid of death”? And death is the destiny
of evaybody. He said: By God, | do not weep beause of
the fear of death, but lam grieved to hink as to how Uzza
will be worshipped after me. Abu Lahab said: It was
neither worshipped for your sake in your lifeime, nor will
It be given upafter you have leftthe world. Abu Uhaihah
said: Now | am sdisfied that there are people whawill take
my place after me.

The shrine ofManat was situatel at Qudaid by the Red Se¢
between Makkah and Madinah, and the people oKhuzaah
and Aus and Khazraj were in particular its great devotees
People visited it agpilgrims, circumambulated it and made
offerings and sacrificesbefore it. In the Hajj months as
soon as the pilgrims becamdree from their visit to the
Kabah and thereligious services at Mina andArafat, they
would start raising cries of labbalk, labbaik eventhere for
the purpose of vsiting Manat, and the peoplewho intended
to go on this secondajj did not run between the Safa anc
the Marwah.
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21. Are for you , B R
males (sons) and /(%X)’ f&K R MW
for Him females ° mai-g(4k & S@e

(daughters). 1

*16 That Is, you held these goddesses aaubhters of Allah,
Lord of the worlds, and did not cansider while inventing
this absurd creed that asfor yourselves you regarded the
birth of a daughter as disgraceful, and desired to have onl
male children, but as for Allah you assign to Him only
dau hters
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22.  This, then AA_

would be a AY‘E@’QQW
division, unfair. A

23. They are not A, 8aA) _
but names which A%Jg@dt QZE a8
you have named 27" 2> @i

of them, you and| . A

your forefathers. C&J A %S ng /L,E
Allah has not sent [é@yu‘% y ]«~,r_a ,

down for that any
authority. ™’ They
do not follow
exceptaguessand
that which desire
their ownselves*®
And surely there
has come to them
from their Lord
the guidance.™®
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*17 That is, thosewhom you call gods and goddesses &
neither gods nor goddessesnor do they posses any
attribute of divinity, nor any sharewhatever in the powers
of Godheal. You have of your own whim made then
children of God and deities and associates in Godhee
Allah has sentdown no authority which you may produce
as a proof n support of your presumptions.
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*18 In other words, the basc causes of their deviation are
two: First, that they do not feel any need for the knowledg
of reality for the purpose of adopting a creed and eligion,
but make a supposition on the basis of a mere c@tture
and then put belief in it as though it were he reality,
Second, that they have, in fact, adopted this attitude |
order to follow the desires of their souls: they desire tha
they should hare such a deity as should help them attal
their aims and objects in the world, and if at all there is to
be a Hereafter, it should take the responsibility to have
them granted forgiveness there too, But it should nc
Impose any restriction of the lawful aad the unlawful on
them nor should bind them in any discipine of morality.
That is why they do not feel inclired to worship One God as
taught by the Prophets, and only like to worship thes
mvgt{]ted gods and goddesses.
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*19 That Is, in every age the Prophet appointed by Allah
have been guidng these wicked people to theruth, and

now Muhammad (peace be upon hin) has come to tell then
as to whom belongs Godéad in reality in the universe.
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24. Or is there for ge, j a; gpga lAB"ﬁ' YA @\ W{%

man whatever he 0
desires.? 2 P

*20 Another meaning of this verse carbe: Is man entitled
to take anyone he pleases dss god? Still another meaning
can be:Can the desire of man to have his prayers answere
by these godser be fulfilleg?
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25. So to Allah
belongs the

Hereafter and the
World .

26.And how many A g A,
of angels in the @“Lgfeﬂg

heavens whose 4 i2 @‘ﬁﬁﬁﬁifﬁ /

intercession  will
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not avall at all  opqx gailRe Al vBg )
except after that T
has permitted 47 P A% (&,kg
Allah to whom He 1
wills andis pleased A K
with. "%

*21 That Is, even if all the angels togetherntercede for a
person, it cannot be beneficial for him not to speak of th
Intercession by these invented deities of yours, which can
no one any good. All thepowers of Godhead rest wth
Allah. Even the angels cannot dare intercede for somebot
before Him unless Hepermits it and is pleased to hear thei
Intercessio AR his behalf.
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27. Indeed, those B, ..x £ Gk
who do not believe W;]&ﬂfb‘ #ﬁ

In the Hereafter, ~@®Z ‘ﬁi@éAE:’E%’é
they name the 3 A__ B2
angels with the a%'a g LBE—D

*22

names of females
*22

*22 That is, their first folly is that they have taken these
powerless angels who cannot even intercede for yome
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before Allah as their deities Their second folly is thatthey
regard them as female and daughters of AllahThe basic
reason for these errors is that they do not believe in tr
Hereafter. For, had they been believers in the Hereaftel
they would neve have behaved so irrationally and
iIrresponsibly. Their denial of the Hereafter has made then
heedless of their ed, and they think that believing or
disbelieving in God, or believing in a thousandjods, doe:
not make any difference, for none of these cree seems t«
entail any good or bad esult in the present life d the
world. Whether the people are deniers of Godor believers
In many gods, or in One God, their crops ripen as well ¢
fail, they fall ill as well as recover from iliness, and the
pass through all kinds of circumstances, god as well as
bad. Therefore it is not at all an important and serious
matter for them that man should or should not take som
one as a deity, or should take as amy deities or of any kind
as he likes of his choice. Wheraccording to them the
decision as towhat is truth and what is falsehood is to take
place in this very world, dep@&ading on the results thereof
appearing here, obviously the results here do not deke
absolutely that one creed is true and another falsi
Therefore, the adoption of one creed am rejection of
another is amatter of mere whim with these people.
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28. Whil they do . .
not have of this Y3 @A ~1=ﬁ°<m

any  knowledge. Al EB@;J @..;_‘A A
They donot follow | _ )
excepta guess.? Wa /'R omLy
And indeed, Qgﬁﬁf ®ﬂ5@~fA8
guesscan not avall
against the truth W @
at all.

*23 That is, they have not adopted this creed abduthe
angels on tle ground that they had found through some
means of knowledge that they were females and daughs
of God, but they have presumed this on mre conjecture
and have set up these shrines at which they pray fi
fulfillment of desires, make oferings and pay tributes.
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29. So withdraw A o o 4 E
from him who WL R 20 @ﬁﬂ

turns away from ~fA F'e " o) Ndz K -
Our remembrance oA
24 and who does ced el EBIR
not seek but the *

life oftheworld. "2°

25 A

*24 Dhikr here may imply the Quran as well as mere
admonition; it may also mean that he does not Ke that
even God be meptioned bhefore him.
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*25 That is, you should not waste yar time in making him
understand the truth, for such a person wil never be
Inclined to accept any invitation which isbased on God
worship, which calls to objects and values higher than th
material benefits of the world, andaccording to which the
real aim of life may be the eternal success and wedkeing of
the Heredter. Instead of spending your time and energy or
sudh a materialistic and ungodly person, you should devot
attention to the people who ae inclined to heed the

remembrance of Allah and ae not involved in the worship
of the world
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30. That is?° their Y @er 3 E
reach of the
knowledge. EIAF" Nd #Lﬂt& A

Indeedyour Lord, | - e s
He knows bestof 818y GHAE | 3

him who has gone @ # N Ecx &
astray from His

way, andHeknows | oo ja i
bestof him who is
on right path.

*26 This Is a parenthetical sentencewhich has been
Inserted here as an e natla Qf the preceding vexs
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*27 That Is, these people neither know nor can thinl
anything beyond the world and its immediate gains;
therefore, it is futile merely to spend time and enegy on
them.
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31. And to Allah _ & . « | VAR A NEAA
belongs whatever B!t R 3G i%m
is in the heavens. *°~@ ¢p| R +& MJM%
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and whatever is a"y, % | Ha2 die VHAR IC m
. “K , Ha

on the earth, “® 3 %@ %mm .

that®® He ma ? L GNE&K ; AHb20

AR Vi B eRiRIREy

adg

recompense those B@ 2 @«L'\K , e |/
who did evil, of o

what they have N G g
done, and
recompense those
who did good with
goodness.

*28 In other words, nather the guestion whether a persol
IS gone astray or is on right guidance, is to be decided
this world, nor has its decision been left to the judgment ¢
the people of the wdd; the decision rests with Allah. He
alone is the Master ofthe earth and heavens and He alone
knows which way, out of the different ways being followec
by the people of the world, is the way of guidance ar
which of error and deviation. Therefore, you &ould least
bother if the polytheistic Arabs and the Makkan
disbelievers think you are deluded and misguided ani
regard their own ignorance as truth and guidance. Leav
them alone if they wish to remain lost in their falsehooc
You need not waste your timen disputing with them.
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*29 The theme is resumed here and connected as

continuous whole with verse 29. Without lie parenthesisit

would read: Leave him abne so that Allah may requite the

evildoers for their evil deeds.
a8 G A gz @ Bhio ol @net i B1E29
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32. Those 'thgcg B i@l R > N
avoid major sins M 23 KRR

and indecencie§! *° G A%/ C" @
exceptthe minor | A ga sl
offences.>? Indeed, ) -
your Lord is vast @elry gy dp %

in forgiveness. 3 B A @Cl%ﬂ@j
He Is best aware A B .
of you when He ﬁﬁ'[’iﬂ B2"RQ@™|

created you from B B «
theearth,andwhen W2 | RY Cod

you were hidden ofes B B
In the wombs of A W
your mothers. So # N 5 wd L=l
do notclaimpurity | A2 -8B 8 § &:
for yourselves.He
knows bestof him
who fears.
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*30 For explanation, see E.N. 53 dburah A-Nisa.
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*31 For explanation, se E.N. 130 ofSurah Al-Anaam and
E.N. 89 ofSur%h An-Nahl.
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*32 The word lamamas found in the original is usedor a
small quantity of something, or its slight effect, or its mere
closeness, or its existence for a short time. This word Is ud
to express the sense that a person did not commit an act [k
was very near to committng It.

On the basis of its usagesome conmentators have taken
the word lamamin the meaning of minor sins. Sme others
have taken it in the meaning that a person shdd
practically reach very near a grave sin butsshould desist
from actually committing it. Still others take it in the sense
of a personG remaining involved in a sin temporarily and
then desisting flom it. And according to some it implies
that a person shaild think of, or wish, or intend to commit
a sin but should rake no practical steps towals it. In this
regard, the views ofthe companions and their immediate
followers are as follows:

Zaid bin Aslam and Ibn Zaid opine, and a saying o
Abdullah bin Abbas is also to the same effect, that 1
signifies those sins which the people had committad the
pre-Islamic days of ignorane, then after embracing Islam
they refrained from them.

Another view of Ibn Abbas is, and the same is also the vie
of Abu Hurairah, Abdullah bin Amr bin Aas, Mujahid,
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Hasan Basri and Abu Salih, that it implies a persoés being
Involved in a grave sin or indecercy temporarily, or
occasionally, and then giving it up.

Abdullah bin Masud, Masruq and Shai say, and the sam«
has also beenreported from Abu Hurairah and Abdullah
bin Abbas in authentic traditions, that this implies a
person®s approaching the vey point of a grave sin and
crossing all its preliminaries but then restrainng himself at
the final stage, e.g. a person goes outtithe intention of
stealing but refrains from it in the end, or has clost
association wth other women, but refrains from
committi ng adultery.

Abdullah bin Zubair, |krimah, Qatadah and Dahhak say
that this signifies those minor sins for which no punishms
has been prescribed in the world nor any threat o
punishment held out in the Hereafer.

Seaedl bin al-Musayyab says thathis implies onds thinking
of a sin in the mind but restraining himself from
committing it practically .

These ae the different explanations which have beer
reported Iin the traditions from the companions and their
Immediate followers. The majority of the later
commentators and doctors of law and jurists ae of the
opinion that this verse and verse 31 of Surah AiNisa
classify sins nto two main kinds: the major sins and the
minor sins, and these two verses give man thepe that if
he abstains from the najor sins and open indecencies, Allal
will  overlook his minor errors. Although some
distinguished scholars have also opined that ngin is minor
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and the disobedience of Allah is by itself a major sin, yet ¢
stated by Imam Ghazali the distinction between lite major
and the minor sins is something which cannot be denie
for the saurces of knowledge of the Shaah values and
Injunctions all point to this.

As for the question, what is the distinction between th
major and the minor sins, and what kinds of sis are major
and what kinds of themminor? we are satisfied that:Every
suchact is a major sin which has been forbidden by a clee
ordinance of the divine Book and the Sharah of the
Prophet (peace be upon him)or for which Allah and His
Messenger (peace be upon him) have prescribed a
punishment in the world, or have held out athreat of
punishment in the Hereafter, or have cursed thene guilty
of committing it, or given the news of infliction of
punishment on those guity of committing it. Apart from

this classof sins all other acts whth are disapproved by the
Shariah, come under the definition of minor sins. Likewise,
the mere dege for a major sin, or an intention to commit
It, Is alsonot a major sin but a minor 9n; so much so that
even crossing dlthe preliminaries of a major sin does no
constitute a major sin unless ne has actually committed it.
However, even a minor sin Bcomes a major sin in case it |
committed with a feeling of contempt for religion and ol
arrogance against Allah, and the oe qguilty of it does not
consider the Sharah that has declared it an evilworthy of
any attention and reverence.

v 6wt - ol e o ol e 32
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*33 That is, the forgiveness for the one guilty bminor sins
IS not for the reason that a minor sin is no sin, but for th
reason that Allah Almighty does not treat His servants
narrow-mindedly and does not seize them on trifling faults
If the servants adopt piety and ab&in from major sins and
Indecencies, He will not seize them for their minor errors
and will forgive them magnanimously onaccount of His
Infinite mercy
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33. Then have you A
seen him who
turned away.

34. And gave a _
little, and was
grudging. 34

*34 The reference is to Walid bin Mughirah who was onefc
the prominent chiefs of the Quraish. According to Ibn Jair
Tabari, this person had first become inclined to accept th
Invitation of the Prophet (peace be upon him)but when a
polytheist friend of his came to know of his intention tc
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become a Muslim, @ counseled himnot to give up his
ancestral faith, and asked him that if he was afraid of he
punishment of the Hereafter, he should pay him a certai
amount of money and hewould take the responsibility to
suffer the punishment on his behalf. Walid accegd the
offer and turned away from AllahG way. Then he pal only
a little of the amount that he had promised to his polytheis
friend and withheld the rest, The allusion tothis incident
was meant to toll the disbelievers of Makkah what kind o
errors and follies they weae involved in because of theii
heedlessnes of the Hereafter and their ign@ance of the
divine religion
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35. Does he have Ay . R s A .
the knowledge of CELEE L @WM@
the unseen,so he S 2. ad)

sees °°

*35 That Is, does he know thatthis conduct is in any way
beneficial for him? Does he know that a person can sav
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himself even in this way from the punishment of the
Hereafter?
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36. Or has he not pcf -Z 1 -£ &

had news of what ) } ‘
is in the books of A2y ﬁ*@%‘éal :
Moses.

37.And Abraham | guRe’ 3 K 2%
who fulfilled his

pledge "6 SONgT

*36 In the following verses a resume is being given of tt
teachings sent down in the Books of the Prophets Abraha
and Moses (peace be upon liem). The Books of Moses
(peace be upon himkignify the Torah. As for the Books of
the Prophet Abraham (peace be upon him)they have
become extinct and no mention of them is found even in ti
holy scriptures of the Jewsand Christians. Only in the
Quran a two places hae ome parts of the teaching:
contained in the Books bthe Prophet Abraham been cied,
here and in theconcluding verses of Surah AlAla.
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38. That shall not |, um e s o . o O
bear, ?hes t?ear;gr e é’,m&iﬁ ﬁ‘ %\ %v@
of burdens, the STONE W Jéﬁsqy{{ﬁ

burden of another.
*37

*37 From this verse three cardinal principles ae derived:
(1) That everyperson is responsibldor himself for what he
does

(2) That the responsibility of one mars act cannot be
transferred to another unless he has a share in tr
commission of the at.
(3) That even if a person wishes he cannothka on himself
the responsihlity of another mané act, nor @an the actual
culprit be let off on the ground that another person is
willing to su;(fer th%[punishment on his behalf.
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39. And that there aiMr\ghs, 2+ %ias |
IS nothing for man | * "Qﬂ' | SfA ¥

x B
except what he Bxa) BT M2eFe
strives for. *®

*38 From this verse also three important principles are
derived:
(1) That every person will get only the fruit of his owr
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deeds

(2) That the fruit of one marts deeds cannot be given t
another unless he has a share in that deed

(3) That none can attan anything without striving for it.
Some people wrongly apply these three principles to tt
economic problems of the world and conclude that n
person can becomehe lawful owner of anything except of
his own earned income. But lis @onclusion clashes wth
several laws ad injunctions given by the Qurman itself, e.g.
the law of inheritance, according to which many individuals
Inherit a person and are regarded as hislawful heirs,
whereas the heritage is not their earned income. Af®r a
suckling for instance, it cannot be proved by any stretch @
Imagination that its labor had any share in the wealth lefi
by its father. Likewise, there are the injunctions about the
zakat and voluntary charities according to which the
wealth of one nan is transferred to others only on the basis
of their legal and moral entittement and they become it
lawful owners, whereas in the production of this wealtl
they did not make any contribution at all. Thus, it is against
the intention of the Quran to take a verse of it and derive
from it such conclusions as clash witlthe other teachings o
the Quran itself.

Some other people regard these principles as concerni
the Hereafter and raise the question whether, according tc
these principles, the deeds of onman can in some way be
also beneficial for the other person, and whether the dee
of a person which he does for another person, or on h
behalf, can be accepted from himand whether it is also
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possible that a person may transfer the reward of his acbt
anather. If the answer to these questions be in the negatiy
the sending of spiritual rewards (sal thawal) for the dead
and performing Hajj on behalf of another, would be
Inadmissible; even the prayer of forgiveness for the othe
person would be meanigless for this prayer also is not the
concerned persos own act and deed. However, thi
extreme point of view has been adopted by none among t
followers of Islam exceptthe Mutazilites. Only they take
this verse in the meaning that one mais acts and @eds can
In no case be beeficial for the other. On the contrary, the
followers of the sunnah are unanimous that the prayer of
one man is beneficial for the other besuse itis confirmed
by the Quran; however, they differ only in details, and no
In princi ples,as to whether the seding of spiritual rewards
for another and doing a good work on behalf of another i
beneficial or not.

(1) The temm isal-thawab means that after a person has
performed a good act, he may pray to Allah to grant it:
rewards to andher. In this regard, Imam Malik and Imam

Shafa have expressed the opinion that the rewards of tr
pure bodily acts of worship, e.gthe Prayer, theF Fasting and
recitals of the Quran, etc.cannot reach the other person
however, the rewards of oné monetry acts of worship,
e.g. charities, or Hajj, which is a combination of the
monetary and bodily worships, can reach the other, for thu
principle is that one man®s act shouldnot be benefical for

the other. But since according to authentic Ahadith the
rewards d charities can be caveyed and Hajj on behalf of
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another also can be performed, they admit th
permissibility of conveying of rewards to the extent of thi:
kind of the acts of worshp only. On the contrary, the
Hanafi viewpoint is that a man can sed the reward of each
of his virtuous acts as a gift to the other, whether it is th
Prayer, or the Fag, or the recitation of the Quran, or
remembrance ofAllah, or charity, or Hajj and Umrah. The
argument is that just as a man after carrying out a piecefc
work can tell the masterto pay the wages to such and suc
other person instead of him, so after performing a goo
deed also he can pray to Allah to grant its rewards touzh
and such otler person instead of him. In this there is nc
rational ground for making exception of some kids of
virtues and keeping it restricted to some other kinds ¢
virtues. The same is confirmed by a large number of th
traditions:

A tradition, on the unanimous authority of Aishah, Abu
Hurairah, Jabir bin Abdullan. Abu Rafi, Abu Talhah
Ansari and Hudhaifah bin Usaid alGhifari has been
reported in Bukhari, Muslim. M usnad Ahmad, Ibn Majah,
Tabari, iIn Awsat, Musradrik and Ibn Abi Shaibah, saying
that the Prophet (peacebe upon him) got two rams and
sacrificed one on behalf of himslf and his family and the
other on behalf of hisummabh.

Muslim, Bukhari, Musnad Ahmad, Abu Daud and Nasa
have related atradition from Aishah to the effect that €
personsaid to the Prophet (peacebe upon him): My mother
has died suddenly. | think if ske had a chance to speak, s
would have asked me giving away something in charit
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Now, if | give away something in charity on her behalf, wil
she get a rewad for it? The Prophet (peacebe upon him)
replied: Yes, she will.

In Musnad Ahmad there is atradition from Abdullah bin
Amr bin Aas to the effect that his grandfather, Aas bin
Wail, had vowed in the prelslamic days of ignorance tc
sacrifice 100 camelsHis uncle, Hisham bin Aas, sarificed
fifty camels of his own share. Amr bin Aas, asked the
Prophet (peacebe upon him) asto what he should do. The
Prophet (peacebe upon him) replied: If your father had
affirmed faith in the Oneness of God, you may observe fas
on his behaf or give something in charity, this would be
beneficial for him.

A tradition has been eported in Musnad Ahmad, Abu
Daud, Nasa and Ibn Majah, on the authority of Hasan
Basri, to the effect that Sad bin Ubadah asked the Prophe
(peacebe upon him): My mother has died. Should | give
somehing in charity on her behalf? The Prophet (peacebe
upon him) replied in the affirmative. Several other
traditions bearing on the same subject also have be
related in Bukhari, Muslim, Musnad Ahmad, Nasal,
Tirmi dhi, Abu Daud, Ibn Majah, etc. on the authority of
Aishah, Abu Hurairah and Ibn Abbas According to which
the Prophet (peacebe upon him) permitted giving away of
something in charity on behalf of the deceased persc
describing it as beneficial for him.

According to Daraqutni, a person said to the Prophe
(peacebe upon him): | have bea serving my parents while
they were alive what shoud | do now when they are dead’
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The Prophet (peacebe upon him) replied: This would also
be their service if you offeredthe Prayer on teir behalf
along with your own Prayers, and observed the Fast c
their behalf along with you own Fast. Another tradition in

Daraqutni has been related fromAli according to which the
Prophet (peacebe upon him) said: If a person passing ly
the graveyardrecites Qul huwallahu ahadeleven times anc
gives away its rewardfor the dead, all the deadnes will be
granted their due shares of the rewards.

This large number of the traditions which support one
another explicitly state that the transfer of the spritual

rewards is not only possible but rewards of all kinds of ast
of worship and virtuous deeds can be sent and convey:
and in it there is no specification of any particular kind of
acts and deeds. In this connection, however, four thgs
should be uncerstood well:

First, that the reward of that act only can be tranderred,
which may have bea performed purely for the sake of
Allah and according to the Sharah injunctions; otherwise
obviously an act which is performed for the sake of asther
than Allah, or in contravention of the Shari ah injunctions,
cannot even entile its doer himself to ary reward, nothing
to say of its transfer to another person.

Secondly, the gift of the rewards will certainly reachto
those righteous persons whaare staying as gests with
Allah, but no rewards are expected to reachto those
culprits who are placed in cafinement there. The gift can
reach the guests of Allah but the criminals of Allah canno
be expected to receive it. If a person sends his rewartis
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him because 6a misunderstanding, it will not go waste bui
iInstead of reachingthe ailprit it will return to the actual
worker himself just like the moneyorder which returns to
the sender in case it does not reach the one to whom it t
been sent.

Thirdly, the transfer of the reward is possible but not the
transfer of punishment. That is, it is possible tha one may
do a good deed and may willingly transfer its reward to the
other and it reaches him, but it is not possible that one me
commit a sin ard transfer its punishment to the other and it
reaches him

The fourth thing is that a virtuous act is benefcial in two
ways: First, on account of its those results which accrue
the soul and morality of the doer himself because of whic
he becomes wolty of a reward in the sight of Allah;
Second, on account of the reward which Allahgrants him
as a gift and fvor. The transfer of the spiritual reward
does not concern the first but only the second. This can |
understood by an example. A person tries toattain
proficiency in the art of wrestling by constant practice. The
strength and ill thus gained is in anyway specially meant
for his own self; it cannot be transferred to another.
Similarly, if he is attached to a royal court, and there is ¢
stipend fixed for him asa wrestler, he alone will receive 1
and no one else. However, inaped of the prizes and gfts
that his patron may like to grant him as an appreciation for
his creditable performance, he may request that they ma
be given to his coach, mparents, or sane other benefactor,
on his behalf. The same is the case with thertuous deeds
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their spiritual benefits are not transferable and their
rewards also cannot be transferred to another, but as fc
their rewards and gifts he can pray to Allahthat these may
be granted to a near and dear one, or a benefactor of h
That is why it is termed as isal thawab (conveying of
spiritual rewards) and not as isal jaza (conveying of
material reward).

(2) Another form of a persors work being beneficial br
another is that one should either do a virtuous deed on th
desire or beckoningof another, or without his desire or
beckoning, on his behalf, which, in fact, was obligatory fo
him to carry out, but which he was unable to carry oult
himself. In this regard, the Hanafi jurists say that the acts
of worship are of three kinds: purely physical, e.g. the
Prayer; purely monetary, e.g. the zakat; and the compoun
acts of bodily and monetary worship, e.g. Hajj. As for the
first kind, nobody can act as an agentfoanother. As fa the
second kind, one can act as an agent of the other, e.g.
husband can pay the zakat die on the ornaments of the
wife. As for the third kind, one can act as an agent of th
other only in case the actual person on whose behalf the ¢
IS being perfomed, Iis permanently, and not jusi
temporarily, unfit to carry out h is obligation himself. For
example, Hajj can be performed on behalf of another oml
In case the person concerneds unable to go for Hajj
himself, nor may have the hope thahe would ever & able
to perform it himself. The Malikis and the Shafe is also
concur on, this. However, Imam Malik lays down the
condition that if the father has willed that his son shoulc
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perform Hajj after him, on his behalf, the son can perform
Hajj on his fathers behalf, otherwise not, But the
traditions in this regard are very explicit. Whether the
father has expressed the desire, or made a will or not, tt
son can perform Hajj on his behalf.

Ion Abbas has related that a womanfrom the tribe of
Khatham said to the Prophet (peacebe upon him): The
command for Hajj reached my father at a time when he has
become very old: he cannbeven sit on the camé&s back.
The Prophet replied (peacebe upon him): You then may
perform Hajj on his behalf. (Bukhari, Muslim, Ahmad,
Tirmidi, Nasai). A tradition bearing on the same subjec
has also leen related by Ali. (Ahmad, Tirmidhi).

Abdullah bin Zabair has made mention of aman of the
same tribe of Khatham, who also put a similar question tc
the Prophet (peace be upon him) conceming his aged
father. The Prophet (peacebe upon him) asked: Are you
his eldest son?He answeaed in the affirmative. Thereupon
the Prophet (peacebe upon him) said: If your father had

left behind a debt and you paid it off, wold it stand paid
on his behaf? He replied that it would. The Prophet(peace
be upon him) said: Thenyou should likewise @rform Hajj

also on hisbehalf. (Ahmad, Nasa). Ibn Abbas relates that a
woman from the tribe of Juhainah came to the Prophe
(peacebe upon him) and said: My mother had vowed to
perform Hajj but she died before performing her vow.
Now, can | perform Hajj on her behalf? The Prophet
(peacebe upon him) replied: If your mother had left behind
a debt, would you not have paid it? Likewise, you shoul
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also discharge thevow made to Allah, and Allah has ¢
greater right that the vows madeto Him be performed.
(Bukhari, Nasa). Bukhari and Musnad Ahmad contain
another tradition to the effect that a man came and put th
same question to the Prophet(peace be won him)
concernng his sister as has been mentioned above, and i
Prophet (peace be upon him) gave him alsothe same
answer.

These traditions provide a clear proof that so far as th
compound acts of bodily and monetary worships ar
concerned, one can @ on behalf of another. As for the
purely bodily acts of worship, there are some Aadith
which prove the pemissibility of acting on behalf of
another in this kind of worship aswell. For example, lbn
Abbas has related that a woman from the tribe of Juhanah
asked the Pophet (peacebe upon him): My mother had
vowed to observe the Fasand she died without performing
her vow. Now, can | observe the Fast on her behalfThe
Prophet replied (peacebe upon him): Observe the Fast or
her behalf. (Bukhari, Muslim, Ahmad, Abu Daud). And
BuraidahG tradition that a woman asked concerning hel
mother. She had one montlis (according to another
tradition two months) Fasts to observe; can | olexrve those
Fasts on her behalf?The Prophet (peacebe upon him) said
that she could. (Muslim, Ahmad, Tirmidhi, Abu Da ud).
And Aishah& tradition that the Prophet (peace be upon
him) said: If a person dies and he had some Fasts
observe, his guardian should okerve those Fasts on hi
behalf. (Bukhari, Muslim, Ahmad). In the traditi on related
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by Bazzar the Prophets (peacebe upon him) words are to
the effect: If his guardian may so like,he may obseve those
Fasts on his behalf).On the basis of these very tradition:
the Ashab alHadith and Imam Auzai and the Zahiris have
formed the view that one B also permitted to perform
bodily acts of worship on behalf of theother. But Imam
Abu Hanifah, Imam Malik, Imam Shafei and Imam Zaid
bin Ali have given the ruling that a fast cannot be observe
on behalf of a dead person, and Imam Ahmad,mam Laith
and Ishaqg bin Rahawaih opine that this can be done only i
case the deaa@=d person might have sovowed but might
not have been able to perform his vowThose whooppose
this give the argument that the reporters of the Ahadith
which prove its permissibility, have themselves givetheir
rulings against it. Ibn AbbasG ruling has been related by
Nasai, thus: No one should offer a Prayer or observe a Fa
on behalf of another. And AishahG ruling, accading to
Abdur Razzaq, is: Do not observe the Bst on behalf of
your deadones; feed (the needy) instead.he same haslso
been related from Abdullah bin Umar by Abdur Razzaq
that the Fast should not be observed on behalf of tf
deceased person. This shows that in the beginning it w
permissible to perform acts of bodily worship on behalf of
others, but the practice that became eablished in the end
was that it was not permissible to do so; otherwise it wa
not possible that those who have reported these Ahadi
from the Prophet (peace be upon him), should have
themselves given rulings against them.

In this connection, it should ke understood well that
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fulfillment of an obligation on behalf of another can be
beneficial only to those people who have themselves be
keen and desirous of fulfilling ther obligations and might
have been unable to do so being rendered helpless
circumstances. But a person whaleliberately shirked going
for Hajj although he had the necessary means for it an
had no feeling whatever of this obligation in his hear
either, cannot be benefied even if several Hajj be
performed on his behalf afterwards. Ths would be
analogous to tle case of a person who deliberately avoide
paying his debts and had no intention to pay them till the
last. Afterwards even if every penny is paidoff on his
behdf, he would remain a debtor in the sight of Allah. The
payment of the debts by another can elieve only such ¢
person who in his lifetime was desirous of paying off h
debts but was unable to do so wk to straitened
circumstances. A
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40. And that his Mﬁbei@&.my 1 Ok Ak @l}é

striving will soon

* * M R e
be seen.* B v~ sy s

*39 That Is, in the Hereafter the peoplés deeds shall b
examined and judged in order to see what provisioa they
have Dbrought with them. As this sentence occur
Immediately after the preceding sentence, itby itself
Indicates that the preceding sentence relates to the rewar
and punishments of the Hereafter, andthe view of those
who present it as an economic principle relating to thi
world is not correct. To interpret a verse ofthe Quran in a
way as isirrelevant to the context as well as clashes wittine
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other ordinances of the Quan c%nRot be right.
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41. Then hewill be | .4 M sy I BRE G 1
e b ez i FOGRIaNE
recompersed for ’ & ﬂ @
it, the recompense N 03 s
in full .

42. And that to |, x R AL
your Lord is the 13 T # @ el IW%@J@
finality . 1) e

43. And that it is B BA [ = S i
W/ /eyd wBC [ |

He who makes to kﬁd B MW
laugh and makes 0pa e
to weep. ™

*40 That is, Allah provides the means both for joy and for
grief. He controls good and ill luck. There is no one else |
the universe, who may have anything to do with making 10
marring of dgstinies.
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44. Andthatit isHe < <.
a @fy AQ diE
who causes deatl | o &g

and giveslife. AR =6

45. And that He A
) 622 A" q /
created the pair, # LE S

the male and the A 'ﬁ/&cnlil
female.

46. From a sperm i E@e 0% | pand] AR
drop when it is %ﬂ ddee

k " *41 2
emitted. ! 2|

*41 For explanation, see E.Nd 27 to 30 of Surah ArRoom;
E.N. 77 of Surah Ashé%htlua.
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47. And that it is g th e AT AR NI
uponHim bringing g™ . LW%A/ @J %\ @IE
forth, the second I\ « Aoy UK
*42

*42 When this verse is read with the two preceding verse
the sequence by itself seems to provide the argument for t
life-after-death also. The God Whohas the power to give
death and grant life and the God who brings about a
creature like man from an insignificant spermdrop, rather
brings about two separate sexes male and female- from
the same substance and by the g8 method of creation,
cannot be relpless to resurrect man once again.
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48. And that it iIs| a /3% . . o Sk AR
He whomakesrich | | '*43)\3 g&( haog W@
and contents.*? |
*43 Different meanings have been given by th
lexicographers and commentators of ta word agnaas wsed
In the original. According to Qatadah, Ibn Abbas tookit in

the meaning ofarda (pleased),and according tolkrimah in

the meaning ofgannaa (satisfied). According to Imam Razi,
whatever is given to a person over and above his need a
requirement is agna. Abu Ubaidah and several other
lexicographers have egressed the view thatagna is derived
from gunyatun, which means lasting and seced property,

e.g the house, lands, gardens, cattle, etc. Ibn Zai
however, has given quite a diffeent meaning ofit. He says
that aqua here has been used in the sense afgara (made
penniless), and the versemneans: He made whomever H
pleased rich al whomever He pleased pennlless
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49. And that it jpsx, 2 %8/ W@ | Mﬁ Al
IS He, the Lord of % R '{E y @
Sirius. 4 By
*44 Shiera is the brightest star in the heavens, which is als
known by the names ofMirzam al-Jawzg al-Kalb al-Akbar,
al-Kalb al-Jabbar, AskShira al-Abur, etc. In English it is
called Srius, Dog Star and Canis Majoris. k is 23 imes as
luminous as the Sun, but as it shines over eight liglyears
away from the earth, it appears to be smaller and les
luminous than the Sun. The Egyptians worshiped it, for |
made its appearance at abouthte time of the season whe
the annual floods were keginning in the Nile; the Egyptians
believed that Sirius caused the Nile floods. The pag:
Arabs also held the belief thatthis star influenced human
destinies. That is why they worshiped ias a deity, anl the
Bani Khuzaah, the neighboringtribe of the Quraish, were
particularly well -known for being its devotees. What Allah

says meansYour destinies are not made and contro#éd by
Shiera but by the Lord of Shiera.
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50. And that He ’ L'I|='§ilé AR K L S e A
destroyed Aad the t MW

* *45 v
former. "° Bl

*45 Aad Ula signifies the ancienfAad to whom the Prophet
Houd (peace be upon him) had been appointedsaa
Prophet. When those people were inflicted with the tormen
In consequence of denyig the Prophet Houd (peace be
upon him), only the believers escapedthe punishment
Their descendants are clled Aad Ukhra, or the latter Aad,
In hlstory
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51. And Thamud,

A
soHe ared not. @MQW\ EA

52.And the people . A B

of Noah before. )@{ © ’31%091
Indeed, they were |[K A /|5§°k AR EE
most unjust and

most rebellious. A O

53.  And  the A, LB&@%%

subverted
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settlements, He Mé% ’
overthrew.

54. Then there| ¢ Ok RST AR e ™ R (S
hiee CAMAGHE

covered themthat
which did cover. “°

*46 AThe subve r t e d s et thel setthesents sfadhe
peopl e of coleced themahatdwhoh di d c
probably imply the waters of the Dead Sea, which spres
over their settlements afer they had sunk underground,
and coveredtheregion even tll this day
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55. Then 7 which i Bro a7 B oz e
of the favors of #aéz‘ @EI ¢ U481] ym%m
your Lord  will “Engly A9 Aliae
you doubt. 8

*47 According to some commentators this sentencis also a
part of the resume of the Books othe Prophets Abraham
and Moses(peacebe upon them) and according to others it
ended with Fa ghaslshaha ma ghashshaand with this
begins a new theme. According to the contextowever, the
first view seems to be prefeble, for the following words
This I1s a warning of the warnings already give, point out
that the whole preceding passage igiof the warnings
already givero, which had been sent down in the Books
the Prophets Aboraham and Mosegpeacebe upon themn).
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*48 The word tatamara as used in thetext, means both tc
doubt and to wrangle. The address is directed to evet
listener. To every person who may be listening to th
discourse, it is being said: Even after witnessing what h:
been the fate in mman history of denying the bounties o
Allah and of wrangling with the Prophets concening them,
will you still commit the same folly? What the former
peoples had doubted waswhether the bounties anc
blessings they were enjoying in the world, had bee
bedowed by One God, or by other associates of His, or [
no one, but had become available by themselves. Or
account of this they wrangled with the Prophets. Thi
Prophets assertd that all these blessings had been grante
to them by God, and by One God alonetherefore, they
should be grateful to Him and should serve Him alonebut
the people dd not believe this and wrangled with the
Prophets on this veryaccount. Now, O man:Dond you Ssee
In history what fate these nations met for entertaining ths
doubt and for their wrangling ? Will you entertain the same
doubt and indulge in the samne wrangling as proved
disastrous Dr others?

In this connection, one shold also bear in mind that the
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